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THE FREEDOM OF THE TRUTH : 
MARXIST SALT FOR CHRISTIAN EARTH* 
by Wie land Zademach 
Dr. Wie land Zademach (Evange l ica l-Lutheran Church in Bavar­
ia) is a frequent  con t r ib u t o r  to OPREE ( m o s t  r e c en t ly in 
V o l .  V I I ,  no. 3 ) .  I n  his own w o r d s ,  t h e  Ch r i s t i an - M a rx i s t  
dia l o gue i s  t h e  " s ch o l a r l y  t h e m e  o f  m y  l i f e . "  Whi l e  t h i s  
pape r ,  wh ich w a s  pr e s en t e d  a t  a c o n f e r e nce i n  Budape s t ,  
d e a l s  w ith a very b r o a d  range o f  i s s u e s  o f  in t e re s t  t o  
Chr i s t ians and M a r x i s t s ,  t h e r e  i s  a l s o  a good d e a l  o f  
ma t e ria l in i t  wh ich p r ovid e s  in sight in t o  t h e  E a s t e rn 
European Chris t ian and Marxist concerns . 
INTRODUCTION 
In Marxism , Libera lism,  and Christian ity,  freedom is a central 
con c e p t .  I n  the i r  r e s p e c t ive wa y s ,  a l l  t h r e e  m ove m en t s  t od a y  are 
c on fron ted with a crisis. Wh ile we cannot examine the philosophical 
deve lopment of the idea of freedom in detail here , it should be noted 
that the Enlightenment idea of the inevitability of progres s  marks a 
central point in this history. Liberalism is , a s  it were , the indiv­
idua l i s t  and Marxism the socia l is t  variety of "man's  exodus from his 
s e l f- incurred tutelage" (Kant). In both, the human being is viewed as 
an au tonomous subj ect emancipated from its s t ructural dependencies and 
taking control o f  it s own his tory. 
The ideologica l ach ievemen t s  of the Enlightenment and its  athe is­
t ic h uman i s m  make po s s ib l e  t od ay our s e l f - d e s t ru c t ion in a nuc l ear 
war, whether civil or mil itary. In the view o f  many, therefore, both 
Lib e r a l i s m  and C o m munism a r e  un s ucc e s s fu l  a t t em�t s t o  an s w e r  the 
que s t ion o f  peace and the defense o f  human dignity and values.  Both 
come to grie f, perhaps , on human autonomy, confusing a s  they do depen­
dency with servitude. Not every dependency is "se l f- incurred" and not 
every de pendency i s  t u t e l a g e .  Be l ie f  in a c o mp l e t e l y pe r fe c t  and 
happy society is proving more and more to be a supe r s t it ion. 
A change of direction seems to be needed : a change o f  d irect ion 
!!!Y from the era o f  a supposedly objec tive s c ience which dissects  and 
ana lyzes everything- -a science for which Copernicus , Kepler, and Gal i­
l e o  paved t h e  w a y  and wh ich New t on and D e s c a r t e s  produced and 
* P a p e r  d e live red at the Lu t h e r an Wor l d F e d e r a tion S t udy 
Depa r t m e n t ' s  w o rk s h o p  on "Ch r i s t ian s in Dif fe r e n t  S oc i a l S y s te m s - ­
Common Respon sibility o f  our Churches,"  in Budape s t ,  Hungary , June 24-
27, 1986. Pub lished by permiss ion of the author . 
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d i re cted --and towa r d s  an e r a  w h i c h ,  wh i l e not r e j e cting s c i enti f i c  
thou ght, b r o a d e n s  it into a tota l a n d  dynam i c  v i s i on o f  the w o r ld 
which also includes the spiritual dimens ion o f  human existence. The 
th eme of th i s  e s say i s  th e extent to w h i c h ,  in d i a l o gue w ith an 
authentic Marxi sm which takes its bearings from and in oppos ition to 
Libera l ism and in a wrestl ing w ith its own Chri stian trad ition ,  the 
Chri stian idea of freedom can contribute to thi s  neces sary change of 
direction . 
I .  THE CONCEPT OF FREEDOM AND ITS (ECOLOGICAL) 
IMPLICATIONS IN MARXISM AND CHRISTIANITY 
1. Deve lopment of the concept o f  freedom from Marx 
to ne! contemporary approaches in "Neo-Marxism" 
a .  Marx's concept o f  freedom :  � further deve lopment o f  the 
Enlightenment's l iberal bourgeois concept of freedom 
Marx studies in both East and West are agreed that Marx' s whole 
th e o r etica l and p o l i t i c a l  c omm itment w a s  from th e very b e g inning 
d e s i gned to s e rve l i b e r ation in one form o r  another.  Marx was a 
ra d i c a l  democ rat b e fo r e  he b e c ame a s o c i a l i s t. He strove for the 
a c h i evement o£ d e m o c r a c y  i n  Germ any. S o c i a l i s m  and the w o r ke r s '  
movement are the rightfu l he irs o f  the proces s  o f  individual l ibera­
tion wh ich began with the Renai s sance and the Reformati on and which 
has not yet reached any general ly satisfy ing conc lusion as a result of 
the bourgeois revo lutions. What Marx was concerned w ith was to make 
th e c iv i c  r i ghts and f r e e d o m s  a rea l i ty o f  d a i l y l i fe f o r  a l l  human 
be ings and thereby to abo l i sh the lim ited egotistic and individua l i s ­
tic connotation of these rights and freedoms. 
The bourge o i s  revo lut i on made a l l  ( m a l e!) adults  equ a l  in l a w .  
B u t  d e s p ite th e l a p s e  o f  p r ivi l e ge s ,  r e a l inequa l it i e s  c ontinue t o  
e x i s t  a n d  th e r e f o r e  unequ a l  p o s s ib i l it i e s  o f  taking a dvantage o f  
forma l ly equal rights. For example,  inequalities o f  pos s e s s ions meant 
that the prosperous w e r e  a b l e  to make m o r e  e f fe ctive u s e  o f  the n e w  
lega l freedoms than the propertyless and poor. With the rapid growth 
o f  a c l a s s  o f  property l e s s  w a g e - earner s ,  m o r e ove r ,  an i n c r e a s ing l y  
large section o f  the popu lation was exc luded from '�ourgeois  soc iety." 
M a rx's ob j e ct i on to the l ib e r a l  conc ept o f  freedom , th e r e fo r e , w a s  
b a s e d  on the fact th at it had r e a l  s i gn i f i cance for fe w e r  and f e w e r  
people . 
M a r x  a l s o  c r i t i c i z e d  th i s  l i b e r a l  conc ept o f  f r e e d o m  on ph i l o ­
s ophical ground s.  The liberal concept o f  freedom regards the indiv i­
dual human b e ing a s  an i s o l ated monad to wh i c h  it a s s i gn s  c omplet e  
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autonomy ; for i t ,  the fellow human be ing enters the picture primarily 
as a lim itat i on rather than as a complement ing and enrichment o f  i t s  
pe r s onal i t y .  T h e  p i c t u r e  o f  the h u m a n  b e ing unde rly ing t h e  l i b eral 
c on c e p t  of freedom s e e m s  to b e  t h a t  of an i s ola t e d  e g o t i s t i c r ival. 
No accoun t is taken o f  the social d imens ion o f  human exis tence. 
While the liberal aspect of the b ourgeois  view of freedom ignores 
man ' s  s oc i al char a c t e r ,  i t s  d e m o c r a t i c a s p e c t  i gnore s t h e  c o n c r e t e  
ind ividual. Marx picks up here a d i s t inct ion found in "The Righ t s  of 
Man and of the Citi zen" of the French Revolut ion and developed further 
by Hegel in h i s  "Philosophy of Righ t , "  namely, the d i s t inction between 
"ho!!!!!!�" and "c i toyen". In 1843 , Marx called th is process  "polit ical 
emanc ipat ion": "Poli t ical emanc ipat ion is the reduct i on of man on the 
one h and t o  t h e  m e m b e r  of c iv i l  s o c i e t y ,  t h e  e go t i s t i c inde pendent 
ind ividual, and on the o ther, t o  the c i t izen, the moral person" (Early 
!!!!!!!!_&!, p .  234 ) .
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Marx' s accoun t o f  the outcome of the c ivil emanc ipat ion movement 
could be epi t omized as follows :  the real human being i s  inauthent ic 
and t h e  auth e n t i c  human b e ing is unre al. The 11£_i t oyen" is a "moral 
person"; his c ivil State an "ideal" c onstruct ion wh ich floats in some 
imaginary height above ac tual c ivil society and above the human being 
who produces and labors .  No real freedom and equality is a t t ainable 
unle s s  t h i s  oppo s i t i on b e t we e n  b ou rgeois and c i t oyen is eliminated, 
and only via s o c i a l i s m  can th i s  e l i m ina t i on b e  e f fe c t e d .  The human 
emancipation o f  the proletarian sociali s t  revolut ion i s  to go beyond 
the "poli ti cal emanc ipat ion" of the bourgeois revolution crit icized by 
Marx. In th i s  proletarian socialist  revolution what is to be liber­
a t e d  i s  no longe r t h e  "ego i s m  o f  t r a d e "  ( fr om t h e  re s t r i c t i o n s  o f  
feud a 1 c o n t ro 1 )  b u t  t h e  h u m a n  b e ing from t h e  "ego i s m  o f  t ra d e .  11 The 
succe s s  of this liberat ion depends on the t rans format ion of the human 
b e i n g: t h e  t r a n s forma t i on o f  t h e  e go t i s t i c b o u r g e o i s  ( an d  o f  the 
ego t i s t i c proletarian) into a human being bound up in an alliance of 
s olidarity w ith the fellowship of other producers. 
In  the language of M a rx ' s  e a rly w r i t i n g s , t h i s  p r o g r a m  i s  as 
follows : "Only when real individual man resumes the ab s t ract c i t izen 
i n t o  h i m s elf and a s  an i n d i v i dual man h a s  b e c o m e  a s pe c i e s - b e ing in 
h i s  empirical li fe ,  his  ind ividual work and h i s  individual rela t ion­
ships , only when man has recognized and organized h i s  forces propres 
as soc ial force s ,  so that social force is no longer separa ted from him 
in the form o f  political force,  only then will human emanc ipat ion be 
c o m p le t ed" ( Ib id. )2 
The ind ividual who has become the spec ies-being would therefore 
be m o r ally t ra n s f o r m e d .  The t e n s i o n  b e t w e e n  p e r s onal and s o c i al 
intere s t s  would be elim ina ted. Morali ty ( in the sense o f  the Kant ian 
"categorical imperat ive , "  for example ) w ould b e  s u p e r flu o u s  b e c a u se 
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there would no longer be any unsoc ial impulse need ing to be re ined in 
by it.  But a legal s y s te m  and S t a t e  w ould also b e  unn e c e s s a ry a s  
morali ty, s ince i t  would be pointless  t o  coerce human be ings who are 
in any case opt imally social, lovingly rela ted t o  the ir fellow men and 
women , an d volun t a r ily d o in g  all t h a t  i s  r e q u i r e d  o f  t h e m .  E a c h  
individual would know and feel h im o r  herself to be  part of the common 
s o c i al force and a c t i n g  in a c c o r d a n c e  w i t h t h i s  dynam i c  in t h e  in­
terests  of all the re s t .  State and capital could likewise d i s appear 
s ince their funct ions would have resumed in the forces and relat i on­
ships recognized as soc ial and c on t rolled by s o c i a lly - m inde d i n d iv­
iduals. 
He re , in the ea rly wr i t i n g s  and , in a s omewhat  m o d i f i e d  f o rm , 
s t ill later in the "Foundat ions of the Crit ique of Polit ical Economy" 
( 185 7/58), Marx as sumes that labor would have been so t rans formed in a 
future soc ial order that i t  will have los t  i t s  burdensomenes s  and can 
b e c ome for all m a t u r e  human b e ings a qua s i  s p o n t aneous and gladly 
performed activity. The purpose of the community control o f  forms o f  
s o c i al organ i z a t i on i s  n o t  only t h e  e l i m i na t i on o f  the d i s t in c t i on 
be tween working t ime and lei sure t ime but the abolit ion o f  the d ivi­
s ion of labor i t self, or at any rate o f  the li felong a s s ignment to one 
s pe c i f i c  type of a c t ivity ,  as an e s s e n t i a l  g o a l  o f  t h e  s o c i a li s t  
revolut i on and o f  the advan c e d  pha s e  o f  p o s t - r evolut i on a ry s o c i e t y .  
Later on , i n  �a s !api t a.!_ ,  t h i s  v i e w i s  r epla c e d  b y  c e r t a inly a m o r e  
reali sti c v i e w ,  i n  wh i ch t h e  e x t en s i on o f  le i s u r e  t i m e ,  a s  a p r ov i ­
sional goal valid at least for the foreseeable fu ture , i s  regarded a s  
the bas is  o f  genuine liberat ion. 
b .  The decline of Marx's theory into� theory 
legi t imiz ing bureaucrat i c  elites 
The prerequ i s ite for the degenerat ion o f  Marx' s theory o f  revolu­
tion into (or i t s  misuse as) a means of legi t imizing polit ical elites 
lies perhaps in i t s  theory of his tory , i.e. , in the shimmering ambiva­
len ce of th i s  t he o ry ( t o  w h i c h  we s hall h ave t o  return la t e r  in a 
di fferent context). As we all know, Marx as sumed that h i s tory i s  an 
advanc ing process and that ,  in thi s  proces s ,  the proletarian revolu­
tion is called to bring about the final liberat ion of humani ty (human 
emanc ipation). Progre ss  in world his tory is linked exclus ively with 
sociali sm. The group, par ty or eli t e ,  wh ich finds it self in posses­
sion of th is sc ienti fic truth can logically deduce from i t  there fore 
the authorizat ion to lead the people. Thi s  leadership can be under-
stood as an educational aid in the emancipation of the working cla s s  
( s o  Ro s a  Luxemburg) , i n  wh ich the working cla s s  i t s e l f  m u s t  a c q u i r e  
the det erminat ive in sight s t o  guide i t s  act ions from i t s  own experi� 
ence; or it can be unders tood (so Lenin) as an authoritat ive guidance 
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p rovid ed b y  t h e  s cien t i fic ally t rain e d  political c ad r e s ,  who then 
have , of cour s e ,  the re s pon s ibility for gradually lif t ing as many 
workers as possible to the level of their own s cientific knowledge. 
As long as Lenin had to  compete with other parties for the favor 
o f  the e le c t ora t e ,  this  d evelopment o f  Marx ' s  t h eo r y  o f  his t ory and 
even Lenin' s  party' s elitist theory were not nece s sarily a threat to 
freedom and democracy. But once Lenin ' s  party had acquired exclusive 
power and outlawed all other parties--not just  the bourgeois ones but 
even the other workers'  and peasants '  parties which certainly exist­
ed- - the "revolutionary advance- guard of  the working class" was t rans­
formed, even in Rus sia , into the guardian- - the bureaucratic guardian- ­
of the people. The Marxist theory had thus suffered the s ame fate as 
the revolutionary bourgeois theory ; ins tead of  being a movement re­
fle c t ing t h e  in t e re s t s  o f  all ,  it had b e c o m e  an ide olo gy m a s king 
reality and legitimizing a dominant elite - - a  development analogous to 
t h a t  which had ove r t aken t h e  bourgeois r evolu t ion and which Marx 
himself had so  sharpsightedly identified and so accurately described. 
c .  Critique of Marxism , its optimistic belief in progress 
and its  ecological blindnes s  
Without g oing in t o  d e t ail o r  quo t in g  t h e  relevant p a s s ag e s  a t  
len g t h  h e r e , le t m e  s u m  up i n  one o r  t w o  poin t s  t h e  c ri t i ci s m  o f  
Marxism c ry s t alliz e d  i n  t h e  t w o  poin t s  s pe c i fie d i n  t h e  h e a ding o f  
this sec t ion. 
1. Marxism as "Statism" ( State Control) 
In harmony with the analyses of  Yugoslav "revisionis t s ," Soviet 
derived and oriented Marxism is characterized as "S tatism": namely, 
the predominance of the central b u r e a u c r a t i c  appara t u s  in organiz a­
tion , ad mini s t ra t ion , le a d e r ship , and d i s t ribu t ion of the means o f  
produ ction and wha t i s  produc e d .  A n  undeniably higher d e g r e e  o f  
justice in the social dis tribution proce s s  i s  achieved at the c o s t  of 
weakne sses  in s tate planning and direction which prevent the maximal 
exploitation of available resources. Taken a s  a whole , Statism is the 
s t a t e-monopoly va rie ty o f  c apitali s m ,  in c on t r a s t  t o  t h e  p riva te 
e c on omy c a pi t ali s m  o f  the W e s t .  Th e r e  a r e  s t ru c t u r al d i f f e r e n c e s  
(production condition s ) ,  diffe renc e s  o f  d e g r e e  ( s t an d a r d  o f  living) , 
but no really fundamental differences.  
2. The " fetishism of growth" in Marxism 
Th e c o m munis t goal, "From each a c c o r d in g  t o  h i s  c ap a c i t ie s ,  to 
e a ch a c c o r din g t o  his n e e d s , "  c an only b e  a c h ieved by t h e  m aximum 
pos sible exploit ation of natural resources ,  followed by their dis tri­
bution according to diverse needs ,  at the expense of  the achievement 
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of the real Marxist goal of the "naturalizat ion o f  the human being and 
the humanizat ion of nature." 
Th e u r ge o f  M a rx i s m to p r ove i t s e l f  t h e  b e t t e r  s y s t e m  l e a d s  t o  
nature's becoming totally an ob j ec t  over agains t the human being. The 
"fe t i shism o f  produ c t s " c h a ra c t e r i s t i c of cap i t alist  alienat ion has 
become the "fe tishism of grow th" of a "goulash commun i sm." The pres ­
s u r e  i n  favor o f  grow th ("wo rld level , "  c a t c h in g  u p  w i th t h e  W e s t ,  
etc. ) makes certain aspec t s  of ecology and the ques t ion of technologi­
cal justification taboo (nuclear power stat ions are built there "clan­
des t inely," w i th almos t  cynical d i s re ga r d  f o r  h u m an c on s i d e ra t i on s ,  
acc idents are played down- -as  the case o f  Chernobyl has shown ; reveal-. 
ingly enough, there i s  not even a propagandi s t  evaluat ion of the c ivil 
in i t i a t ive s in t h i s  env i ronm e n t a l  f i eld h e r e  in the W e s t!).  Even 
here , the ques t ion of real needs i s  not put. 
3 .  Neglect o f  ind ividuali ty and particulari t ie s  
The Marxis t - s tyle world his torical progres s  glorifies the t r ium­
phal w o rldwide advance of the European indu s t r i a l  s y s t e m  and by s o  
doing accepts the destruc t ion o f  the individual character o f  countle s s  
other peoples ,  na t ions , and cultures.  I n  t h i s  concept ion ,  there fore, 
the world i s  d ivided into peoples who d irect ,  form state s ,  and have a 
role in world h i s tory , and peoples who are de s t ined to decline. (We 
have only to recall Engels ' statements about the Balkan Slavs , about 
the Czechs and Slovaks ,  the Mexicans , etc. - -not to ment ion the ques ­
t i on o f  n a t i onali t i e s  a n d  cult u r e s  i n  t h e  S o v i e t  s y s t e m  f r o m  t h e  
Uk ra ine t o  Afghan i s t an!) The bl indne s s  t o  industrialism's inherent 
destructivenes s  of every particula r i t y  d e r iv e s  p e rh a p s  in p a r t  h e r e  
a g a i n  from the m a t e rial i s t i c  p i c tu r e  o f  human i ty a n d  s o c i e t y  wh i ch 
irons out all individualit ies  and particularit ies.  
4. Variat ions of the same pr inc iple 
Ba sically , b o t h  pragm a t i c a lly and i d e olog ically, Moscow - s tyle 
commun ism and Western- s tyle capitalism are both variat ions of the same 
princ i ple. In e a c h  c a s e  t h e  goal i s  t h e  "b r ave n e w  w o rld."  The 
choice of means- - the exploitat ion of nature in the intere s t  o f  human 
beings- -is almos t  ident ical in each case. The only difference is in 
the me thods employed w i th the se means: the cond it ions o f  production 
and the supe r s t ruc ture o f  S t a t e  and s o c i e t y de r iv a t ive from them i f  
not entirely determined by them are d ifferent. Human enslavement and 
the subord ina t ion of human needs to the autonomous law s and material 
pres sures of technological c ivil i z a t i on a r e  d e c k e d  o u t  in d i f feren t 
i d e ol o gi e s  in e a c h  c a s e - - In t h e  one c a s e :  p r o s pe r i t y ,  equal i t y  o f  
oppo r t u n i t y ,  freedom ; i n  t h e  o t h e r  c a s e :  s o c i al j u s t i c e ,  peac e , 
12 
s e cu r i t y - - an d  y e t  in t h i s  manner s t andard i z e d ,  s o  t h a t  t h e  " i d ols"  
have become interchangeable. 
The "unholy alliance" of "secret accomplices" is demonstrated in 
the common repud iation of non- conformi s t s :  Eurocommunism,  e tc. In 
the American- Soviet context , detente means freedom in one's own area 
o f  d om in a t i on c omb ined w i th e c onom i c  exchange and t h e  r e j e c t i on o f  
"revis ioni sm" o f  any k ind. 
The criticisms briefly summarized here certainly apply in large 
measure to contemporary inst i tut ionalized Marxism, if only in part , 
contrary t o  Marx h imself. Even i f  Marx did not (could not?) offer any 
re flect ions on the character o f  a non- capitali s t  technology, he d id on 
t h e  o t h e r  hand clea rly r e c o gn i z e  t h a t  c a p i t a li s t  i n du s t r i ali z a t i on 
neces sarily des troyed the ecosphere and plundered ruinously the future 
o f  t h e  human r a c e .  Re c e n t  n e w  approache s i n  N e o - M a rx i s m a r e  able 
therefore to appeal at leas t  to Marx's intent ions.  
·d ) New Approaches in "Neo-Marxism" 
1 .  The Human Sub j ec t  and I t s  Inalienable Responsibility 
I de f i n e  "Ne o - M a rx i s m , "  to b e g i n  w i t h ,  in L e s z e k  Kolak o w s ki's  
word s as "the applica t i on o f  Marx's methods and conceptual apparatus 
t o  n e w  a r e a s  o f  r e s e a r ch116 and t h i s  in s u c h  a form t h a t ,  in M ilan 
M a c h ov e c ' s  w o rd s ,  "the  genuine M a rx i s t  d i s c i ple o f  t h e  20 t h  c e n t ury 
( m u s t )  a s k  wh a t  i t  m ean s t o  w o r k  in t h e  20 t h  c e n t u r y  in the w a y  M arx 
d i d in the 1 9 t h c e n t u r y . "7 On one p o i n t  m o s t  "Ne o - M a rx i s t s " are 
agree d ;  namely, in the crit icism that "the mos t important principle of 
the 19th century ,  namely, that o f  concentrat ing on the economy above 
all e l s e "  h a s  g iven r i s e  t o  an "e conom i s m , "  t an t amount almo s t  t o  a 
"sub s t i tute metaphy s i c s , "  whereas surely "what Marx himself wanted to 
do was precisely the oppo s i te,  namely, to liberate human beings from 
the pre s sure of the econom ic fact or in order to secure them room for 
c reat ive deve l opment."8 In Neo-Marxism, accord ingly, the "problem of 
t h e  human ind iv i d u a l , "  s o  long s up p re s s e d ,  h a s  f o r c e d  i t s e l f  t o  our 
a t tention .  
Th e d i s c ov e ry o f  t h e  human ind iv i du a l  and h i s / h e r  inali enable 
responsibility i s  accompanied b y  t h e  c r i t i qu e  o f  o r thodox M a r x i s m's 
h i s t or ical det erminism,  in which h i s torical progres s  and moral quality 
are merged almos t  to vani sh ing poin t ,  as Kolakowski ironically puts 
i t :  "You have only t o  b e l i eve i n  t h e  inev i t a b i l i t y  o f  p r o g re s s  t o  
b e l i eve a t  t h e  s am e  t i m e  i n  t h e  progre s s ive c h a r a c t e r  o f  eve r y t h ing 
that i s  inevi table!"9 For Machovec ,  t oo,  t o  interpret the "so- called 
h i s t ori cal nece s s i ty" as an infallible guarantee o f  our future , taking 
it t o  m e an for example t h a t  "our v i c t ory i s  a s s u r e d "  o r  t h a t  "the 
fu ture human b e ing can be planned in every re s pe c t , "  is " s om e t h ing 
qu ite crude and vulgar- - sheer opportunism,  someth ing which kowtows to 
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human lazines s  and inertia." Quite the contrary, "tomorrow's day can 
only c ome th rough the a c t ivity and commitment of the individual."10 
But individual commitment carries with it the risk of failure: "the 
future itself is uncertain , for irreparable mis takes can also in fact 
be made. " 1 1  "Genuine s o c ialis m , "  t h e refore , operates with "the risk 
of los s , "  "sometimes with the certainty of los s - - and the greater the 
likelihood of failure , the greater the moral value of the dead."1 2  
For M a rx him s e l f ,  h u m a n  freedom , our h i s t o rical initia t ive a s  
human beings ,  i s  n o t  swallowed u p  b y  the neces sity of  a natural pro­
cess which unfolds de terministically. On the contrary, between nature 
and his tory there . is a real dialectic. The deepes t  ground for Marx's 
position here is his a n t h r opology , and p a r t icularly,  h i s  c on c e p t  o f  
wo rk. "His t or y , "  s ay s  M a r x ,  "d o e s  n o t hing. " His t o ry "po s s e s s e s  no 
immense wealth" ;  it "wages no battle s." I t  is humanity, real living 
human beings, who do all this , who pos sess  and s t ruggle ; ''His tory" is 
not a person apart ,  using humanity as a means for its � particular 
aim s ; "his t o ry is no t hing b u t  the ac tivity o f  humanity p u r s uin g i t s  
aims . . . " ( Ho!I F a�!_!!, p. 1 25 ) .  Human h i s t o r y ,  t h e r e fore , i s  n o t  
just  a special ins tance of  the dialectic of  nature. The difference is 
ra t h e r  that hum anity h a s  m a d e  h i s t o r y ,  n o t  n a t u r e .  M a rx d i f f e r e n ­
tia t e s  ve ry c a r e fully b e t w e e n  t h e s e  t w o  levels a n d  t h e  d i f f e r e n c e s  
between them and empha sizes tha t a qualitatively new form of develop­
ment has emerged with humanity. With work in its specifically human 
form, with work which is preceded by an intellec tual e s tablishment of  
th e goal,  hi s t ory b e c o m e s  t h e  c r e a t ion o f  humanit y .  "We p r e s uppo s e  
labor in a form in which it i s  an exclusively human charac teristic. A 
spider conducts operations which resemble those of  the weaver,  and a 
bee would put many a human architect to shame by the construction of 
it s honeycomb cells. But what dis tinguishes the worst architect from 
the b e s t  of b e e s  is t h a t  the a r chi t e c t  build s the c e ll in h i s  mind 
be fore he c on s t ru c t s  it in w ax" ( C apit a l  I ,  p p .  283 f . ) . l4 B y  o u r  
human lab o r ,  we t r an s form n a t u r e ; by t h i s  t r a n s format ion w e  a t  t h e  
same time trans form ourselve s ,  create new deeds and new horizons! 
F o r  Neo- M a rxi s m ,  generally s pe akin g ,  his t o rical n e c e s s i t y  and 
sub j ective ac tivity are neither mutually exclusive nor reducible one 
to the other but s t and in a dialectical relationship. '�o providence,  
the r e f o r e ,  no in e s capable d e s t iny of t h e  s on s  of men , b u t  only hope.  
But n o t  a hope o f  s om e t hin g which com e s  t o  u s  as an o b j e c t ,  r a t h e r  
hope as something which i s  fulfilled- - or not fulfilled- -by sub j e ctive 
human activity."15 Plus the conviction that despite social and his ­
torical determination in many forms none of the se forms relieve s the 
human being from his or h e r  moral r e s ponsib ility s in c e  none o f  them 
cancels  out the freedom o f  the individual t o  d e c id e :  " W e  adhe re , 
t h e r e fore , t o  the d o c t rine o f  t h e  individual's t o tal r e s pon s ib ilit y  
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f o r  his o r  h e r  o w n  d e e d s  and t o  t h e  a m orality o f  the h i s t o r i cal 
proces s .  . . . We h ave n o  r i g h t  to fob o f f  our c on s c i o u s  behav i or on 
to any fac tor what soever that prede termines our behavior, for we have 
in any case the power to make a deci sion."16 
2 .  Ecological Perspectives 
Tha t this empha s i s  on the sub j e c t ive factor could at lea s t  also 
have ecological implicat ions may be illus t rated from Ern s t  Bloch who 
has developed similar ideas in the framework of a natural law inter­
preted as "maternal"- -an aspe c t  o f  Bloch's thought whi ch has rece ived 
t oo lit tle at tention , unfortunately. 
Bloch sha rply a t t a ck s  " t h e  ultima t ely d e fe a t i s t  h e r e s y  of an 
o b j e c t ive a u t om a t i s m " 1 7  in his t ory and e m pha s i z e s  human t h ink i ng, 
willing, and doing. Th i s  is the "sub j ect ive factor" whi ch notes the 
"con tradic tion of fac t" and "kicks up a fus s ,  i.e . , launches a revolu­
tion."18 In Bloch , there fore , even the theory of understanding is no 
ethically neut ral "image theory" but a "further training.or cont inua­
t i on t h e o ry "  which c on c e n t r a t e s  on w h a t  i s  p o s s i b le and s h ould be 
realized wh ich there fore needs not j u s t  i n s igh t i n t o  the h i s t o r i c al 
p r o c e s s  b u t  a l s o  t h e  e t h ic ally m o t iv a t e d  i m a g i n a t ion o f  t h e  human 
agen t. '�ertainly an eye has its pla ce here too,  but not merely in an 
o b s e rvin g r ole only . On the c on t r a ry , i t  s e e s  j u s t  h o w  b a d  t h ings 
a r e , how g o o d  t hey could be , and thus  p re p a r e s to play i t s  part in 
changing them."19 
Even if it was not pos sible for Bloch t o  know the pre sent ecology 
movement more closely , be did indeed consc i ously grasp and even ant i­
cipate it s recognition o f  the problem. In h i s  work on "The Problem of 
M a t e rial i s m - - I t s H i s t o ry and E s s e n c e "  B l o c h  develops a q u a l i t a t ive 
c o n c e p t  o f  n a t u r e  a n d  e mploys i t  t o  a t t a c k  " t h e  a b s olu t i z a t i on o f  a 
m e rely quan t i t a t iv e and m e c han i c al v i e w  o f  t h e  e s s en c e  o f  phy s i c al 
n a t u re." He in s i s t s  on t h e  "quali t a t ively s t ru c t u r e d  grad a t i on o f  
n a t ure"20 a s  main t a ine d  i n  a c on t inuous t rad i t ion from Ari s totle by 
w a y  o f  Th o m a s  Aqu i n a s  d own t o  S ch e ll i n g  and H e g e l. F o r  Blo c h ,  t h i s  
qualitat ive hierarchical s t ructure o f  nature i s  n o t  a s tatic feature 
providing a vertical pattern of society upwards and downwards ,  but , on 
the contrary , the re flec tion of a dynamic movement inherent in matter. 
Without this gradua ted s t ructure "there would have been no room a t  all 
in na ture for any dialect ical change from quantity to quality."21 A 
dialectic o f  nature would then be s omething other than the '�uant i ta­
t ive b ou r ge o i s  view o f  n a t u re" w h i ch , " a s  B r e c h t  s a y s ,  i s  n o t  i n t e r­
e s t e d  in r i c e  b u t  only in i t s  p r i c e . "22 A d i ale c t i c  o f  n a tu r e  w ould 
then b e ,  on the cont rary, a "forwards- think ing o f  mat ter,"  forwards in 
the d irect ion of homecoming. For in Bloch's view, nature no le s s  than 
the human race needs such a homecoming. 
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The "kingdom o f  free dom" w ould t hen n o t  only b e  a "kingdom o f  
fre e d om" for human i t y b u t  w ould nee d t o  be delivered from s u c h  a 
"pa r och ial human - - only t o o human!- - p a t riotism."23 The dominant in­
t e re s t  of the bourge o i s  m e t h o d  o f  un d e r s t an d i n g  n a t u r e  i s  t h e  unre­
s t r i c t e d  explo i t a t i on and p illage of n a t u r e  un t il it is e xhau s t e d. 
The "pr inciple o f  h op e , "  on t h e  c on t rary , d e m an d s  a " c on c r e t e  all i ­
ance" w ith nature ; in other words , a "technology w i thout violence and 
violation." At the s ame t ime,  i t  would be a social i s t  technology, one 
wh i c h abandon s "b ourge o i s  t e c hn o logy , "  i . e . ,  t h e  t e chnology w h i ch 
"ha t e s "  an d d i s t o r.t s t h e  w o rld t o  the p o in t  o f  d e a t h. "The Marxi s t  
te chnology,  when once i t  i s  t h o r o u ghly und e r s t oo d , i s  n o t  j u s t  a 
ph ilan thr opy o f  k indne s s  t o  ill- t r e a t e d  m e t al s  though i t  c e r t a inly 
means ending the na ive t r an s fe r  of the explo i t e r  and a n i m a l  t am e r  
approach t o  the world o f  nature.1124 
2. The "new creat ion" ( ka ine kt i s is ) � bas i s  o f  
the Chr i s t ian concept of freedom 
a )  New approach in s oc ial e thics 
The prom i se of a bet ter world held out by modern technology has 
today been converted into, or at leas t  inseparably connected w i th ,  a 
thre a t. "Th i s  s i t u a t ion calls for an e t h i c  wh i c h  b y  volun t a r i ly 
curbing the force s entrusted t o  humanity prevent s  these forces from 
des t roy ing humanity."25 The que s t i on therefore ari ses : "Mus t  we not 
break open and out of the anthropocentric s traitj acket of trad i t ional 
e th i c s ,  and how is t h i s  to be d on e ? "26 B r e ak open and ou t o f  i t  i n  
the direct ion of a new principle o f  conduct : '�ct i n  such a way that 
you can let yourself be corrected by the consequences of your act i.on!" 
This openness to correct ion, "the consciously built - in correc tability 
o f  a c t i on , "  is "a m a x i m  w h i ch t ak e s  a c c ount of the l i m i t ed human 
m e a s u re o f  our c a pa c i t y . "27 Th i s  new e th i cal r e s p on s i b i l i t y  w ill 
nece s s a r i ly c on s i d e r  i t s  m a in t a s k  as the "b ala n c ing of the t e chno­
logically feas ible and the integr ity o f  nature,"  s ince "the only way 
to overcome or correct the consequences of a technology whi ch devours 
the natural envi ron ment on w h i ch l i f e  depends i s  by a c o r r e s pond ing 
technology wh ich operates d i fferently."28 
b )  The need to say "No" 
"We know we must live more s imply but nothing is more complicated 
than living more s imply."29 Certainly we shall never achieve a s im­
pler l i fe unle s s  w e  learn that we have to s ay "No" even t o  p a r t s  o f  
o u r s elve s :  t o  c e r t a i n  d e s i r e s and d r e am s ,  to fe a r s  and neu r o tic 
suppr e s s i on re flex e s .  To be able to s ay "No , "  howeve r ,  in s i gh t  and 
knowledge are not enough , and even as suming the necess i ty o f  changing 
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o u r s e lve s f o r  t h e  s a ke o f  t h e  fu t u r e  o f  human i t y ,  d o e s  t h e  o l d  Adam , 
the old human ity, know what the new Adam, the new humani t y  looks like? 
The "No" needs a s t rength , there fore , which i s  not derived from what 
i s  nega t e d .  The f r e e d o m  t o  s ay "No" mu s t  b e  r o o t e d  i n  t h e  "Ye s , "  for 
renun c i a t i on is n o t  b o rn of want but o f  p l en t y. S a c r i f i c e s  are not 
the fruit  o f  contempt for the world bu t o f  love for the world. We can 
w in t h e  freedom t o  s ay "No" on l y  i f  we do n o t  q u a r ry i t  f r o m  our­
s e lv e s ,  f o r  our b e i ng i s  n o t  only a p o t en t i a l  t o  b e  exp l o i t e d ,  but  
�omething, a being, which we acquire from relat ionships in which we 
are p l a c e d .  
The f r e e d o m  t o  s ay "No" i s  n o t  d e r iv e d  f r om t h e  human b e ing b u t  
c o m e s i n t o  t h e  human b e ing. I n  o t h e r  w o rd s ,  the human b e i n g  e n t er s  
into th i s  freedom , i s  t ranslated into t h i s  realm o f  freedom in which 
the law o f  death no longer rules but l i fe. "The Crucified One i s  the 
beginn ing of the renunciat ion of world domina t i on and world rule in 
order to live. In the death of the Cruci fied One ,  the bel iever's own 
death becomes for him or her the beginn ing o f  a new l i fe."30 
Th i s  fa i th ,  t h i s  t ru s t  and c o n f i d e n c e  i n  the God w h o  r a i s e s  the 
d e a d ,  is in t h e  f i r s t  i n s t an c e  a b e i n g  led i n t o n o t h ingn e s s :  " I t  is 
God ' s  very nature to make s omething from nothing. It  is also impossi­
ble for God , therefore , to make anything o f  someone who i s  not noth­
i n g . "3 1  Ch r i s t ' s  cro s s  and r e s u r re c t i o n  s h o w  t h a t  t h e  human be ing 
only c o m e s  in t o  b e ing in be ing made by G o d .  Th i s  i s  t h e  r o o t  o f  
f r e e d o m: t h e  f r e e d o m  o f  b e ing unable and o f  n o t  having t o  r e d eem 
ou r s e lv e s  b y  our own s t ren g t h ; and t h e  f r e e d o m  to b e  c ou r a g e ous 
enough - - a s  the s inners rescued by God- - to s t ruggle for a better world. 
c )  The freedom of "God ' s  chi ldren" from the "element s  
o f  this world" {s toicheia t ou kosmoul 
In t h e  Ch r i s t i a n  und e r s t and i n g ,  j u s t i f i c a t ion i s  a w o r l d w ide 
occurrence in which God enab les the ind ividual human be ing and human­
i ty as a whole wi thin the framework of the whole creat ion to experi­
e n c e  God ' s  j u s t i c e .  W h a t  God i n t e n d s  in t h e  j u s t i f i c a t i on even t i s  
the new human being, the new creat ion,  the new order o f  creat ion : the 
"new heavens and a new earth in wh ich righteousnes s  dwe l ls" ( I I  Pet. 
3 : 13) .  What is intended is the kingdom of God wh ich Jesus brings , or 
of which Chri s t  is the First Born. 
If what happens in the jus t i fication event is the e s t ab l ishment 
o f  God ' s  r i ght in the w o r l d  and in r e s p e c t  o f  human i t y ,  and i f  t h i s  
jus t i ficat ion event takes place for human i ty i n  the es t ab l ishment of 
C h r i s t ' s  s ov e r e i g n t y  ove r  human i ty ,  t h e n  t h e r e  i s  i m pl i c i t  in t h i s  
lordship o f  Chr is t  a n  exclus ive claim in oppos i t ion to everything e lse 
wh ich pers i s t s  in cla im ing to have sovere ignty or power over humanity. 
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When God reconciles the world and humanity in the world w ith Godself, 
God' s  purpose is to rescue human ity from all fal s e  dependenci e s - - from 
the archonte s or sto iche ia tou kosmou- - into which, for whatever rea­
s o n ,  human i ty h a s  fa l l en.  Th e pow e r s , the "alien a t i o n , "  b y  w h i c h  
humanity is ens laved , are not denied or unmasked as mere structures ,  
nor are they expe l led by exorci s m ;  they are deprived o f  power '�ropter 
Chr i s t�!!!·" The human ity l ov e d  b y  God and re s c u e d  b y  God i n  C h r i s t  
lives its n e w  e x i stence , the re fore , the z oe a i on i o s , not i n  the 
strength of an idea, but in virtue o f  11iustitia." Not humanity's own 
j u s ti c e ,  of c ou r s e ,  but the " i u s t i t i a  ali ena , "  the j u st i c e  o f  Chr i st 
which is the ba s i s  of humanity's acqu ittal and opens to humanity the 
way to its freedom- -"sola fide" and "sola gratia." 
Humanity becomes free from the destructive compuls i on to j u st i fy 
itse l f  and from the desperate attempt to a s sert itself against God and 
to e stab l i s h  i t s  own l aw a g a i n s t  God.  C o n d i t i on s  and th i n g s  w h i c h  
have hitherto oppressed humanity are restored aga in to the discretion 
an d re s p on s ib i l ity o f  human ity a s  o r i g inally inten d e d  b y  G o d  (Gen.  
1 : 22) : all th ings a re y o u r s  but you are C h r i s t ' s and C h r i s t  i s  God's  
(I  Cor.  3 : 22f. ) .  
F r e edom i s  r e l ated to the human b e ing w h o  i s  the "en s em ble o f  
social relationships" (Marx) ; to the human being, therefore, who does 
not m i sunderstand herse l f/hims e l f  individualistica lly but i s  aware of 
her/his many social dimens ions. Freedom cannot therefore be confused 
with complete independence or even w ith arb itrar ines s ,  but takes the 
concrete form of respon s ib i l ity, for the oppos ite of servitude is not 
independence but re spons ib ility. For the justified human being, free ­
dom means the readines s  to exercise power and government respons ibly 
s o  a s  to o r d e r  �nd shape the w o rld in the d i rection o f  the d iv i n e  
justice which i s  being established i n  i t :  "God's program in h istory 
is the 'defatal ization' of human life , the handing back of human life 
to human keeping and the tran s fer to humanity of the heavy respons i­
b i l ity of directing its own life."32 
We must be care ful to d istinguish between dependence and s ervi­
tude. Not every form of dependence need necessarily be an alienation 
for the human be ing but only those which stand in the way of her/hi s  
liberation. Conversely , there are dependenc ies,  indispensable renun­
c i at i on s ,  wh ich a r e  not a l ienatory in character but wh i c h  a c tua l ly 
constitute the human being's freedom preci sely because the human being 
is not a n  ab stract indiv i dual c rouch ing out s i d e  the w o r l d  but the 
en semb le of a variety of re l ationsh ips. The admission o f  our indiv­
idual l im its , the recognition of many inadequac ies,  are not therefore 
contradictions of human dignity ; but the human will to greatnes s  and 
freedom, rightly understood , also  include s  always an e lement o f  humil­
ity. Otherw i s e  the myth o f  c o m p l ete human independence w ou l d  
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experience very quickly the humiliating contradiction given to it by 
the fac t s  of  experience. 
The forward vision , the anticipatory glimpse of God's succes s ful 
world as revealed in the Christ even t ,  makes the evil of the present 
wo rld and i t s  conditions in t olerable.  The j u s t i fi c a t ion eve n t  in ­
c lu d e s t h e  a f firm a t ion and a d o p t ion o f  t h e  human b e in g  a s  s h e / h e  i s  
and also, in· harmony with tha t ,  the promising and h opeful definition 
o f  the n e w  humanity and a n e w  w orld. F a r  from s t abilizing existing 
conditions, it forces the human being into a difference with herself/ 
himself and with the world which needs must find practical expression 
in a c t  ion for t h e  humanum a n d  for t h e  w orld which t h e r e fore b e come 
------
both in need but also capable of conformity to the new reality antici-
pated in the Christ event. 
Chris tian r e s pon s ibili t y  is indivisible s in c e  no a r e a  c a n  b e  
exempted from i t ,  for this responsibility i s  exercised a s  discipleship 
o f  Him who e s t ab li s h e d  God ' s  right in God ' s  w o rld in i t s  t o t al and 
unres tric ted range. The po s s ibility o f  Chris tian re s pon s ib ili t y  is 
roo t e d  in the j u s t i fic a t ion event in which w h a t  God h a s  in m in d  for 
t h e  wo rld and for the humanity in s e p a r able from this world is made 
clear in an anticipatory way. Chris tian responsibility is  oriented on 
God 's  s till out s t anding future ; it has its place in the framework of 
the his tory inaugurated by God, 11in which , 'already' now in the faith 
and in t h e  p r a c t ic a l  d i s ciple s hip o f  Chris t o f  ind ividu a l  human 
beings , what has 'not yet' arrived at it s goal universally and a s  the 
future of all human beings , is manifes t."33 Awarenes s  of this "escha­
t ological proviso" preserves Chris tian responsibility both from pas­
sive fatalism and from Promethean arrogance. 
d )  On the profit of los s  
The advantages of  technological civilization are beyond ques tion : 
s t an d a r d  o f  living b a s e d  on t h e  ra tional d evelopm e n t  o f  r e s ou r c e s ,  
w o rldwide communi c a t ion , e t c .  B u t  t h e  d i s advan t a g e s which a r e  now 
beginning to emerge clearly are serious enough. The human being loses 
his / h e r  s e n s e  o f  s e curity by h i s / h e r  d i s p e r s ion in the work p r oc e s s  
a n d  his / h e r  i s o la t ion w h e r e  h e / s h e  liv e s  a n d  i n  his / h e r  u s e  o f  lei­
sure. The human being loses  her/his sense of significance s ince the 
q u e s tion o f  s igni ficance is e x t e rnal t o  t h e  t angible p re s s u r e s of  
t e chnological civiliza t ion.  It  is  alm o s t  t ab o o  even t o  pose the 
que s t ion of s ignifican c e , s in c e  t e chnological c iviliz a t ion , as  an 
"au t o gen ic �e t u�!!! mobile , "  i s  c u rious a t  b e s t  only a s  t o  b e t t er 
ways and means of perpetuating its own means o f  production. 
Th e r e  is a l s o  a lo s s  o f  t h e  fu t u r e , s i n c e  t h e  e x c lu s ion o f  the 
que s tidn of significance reduces the human being to present production 
and c o n s um p t ion. The qu e s t ion o f  t h e  why a n d  where fore lie s b eyond 
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the antennae o f  technological c ivili zat ion and indus trial systems �f 
product ion. Material pres sures drown out que s t ions of be ing. Those 
who like Charle s Bi rch or Erhard Eppler a sk the que s t ions : "What sort 
of growth do we w an t ?  What i s  t h e  c o s t  o f  s u c h  grow t h ?  W h a t  i s  
needed t o  a c h ieve i t ? " n e c e s s a r i ly adopt a s t an c e  oppo s e d  t o  t h e  
present structures of technological c iviliza�ion and industrial sys­
·tems of prod u c t i on .  Th e y  w ill b e  on the lookou t ,  t h e r e f o r e , f o r  
alternatives . 
In harmony w ith what was said above (under a ) ,  the deficiencies 
of technological civiliza tion can only be made good by a corres pond ing 
technology which operates d i fferently. But if the ques t ion "What do 
we want?"  i s  to take precedence over an uncrit ical pres sure for grow t h  
and consumpt ion and to lead therefore t o  a le s s en ing o f  the ecological 
burden , the need for an alterna tive li fe- s tyle mus t  be communicated 
positively rather than nega t ively. Vis ions of horror and appeals t o  
renuncia tion induce fear ins tead of providing encouragemen t.  I t  mus t  
b e  made c ry s tal cle a r  t h a t  t h e  a t t a inable pro f i t  far exc e e d s  t h e  
required renuncia t i on . 
. I t  c ould pe rhaps b e  helpful h e r e  t o  r e c o g n i z e  t h a t  t h e  " e r a  o f  
prope r t y" i s  b a s i cally already over and t h a t  i t  i s  a good t h in g ,  
there fore , t o  concentrate more on "being ins tead o f  having, "  a s  Erich 
Fromm pu t s  i t .  Given the t e chnolo g i ca l  p r e s s u r e s  o f  a levelling 
indust rial c ivilization--in commun ism as well as in  capitalism- - i s not 
private property becoming increas in gly inde f i n i t e  and p i t i ful? F o r  
what value has an old villa protec ted as an ancient monument or build­
ing of historical or architectural importance when a motorway or an 
a i rpo r t  is  bu ilt ne arby ? Or a g a i n ,  w h a t  is the value t od a y  o f  a 
priva te dwelling compared with the privileges which once went with a 
farmstead or a craft industry complex? I s  not the logical development 
of the present convergence of systems an increa s ing gap between prop­
erty righ t s  and property realities? In the face o f  the far- reaching 
nat ionali zat ion of key industries and large service sector enterprises 
in the Wes tern capi tali s t  countrie s ,  i s  not the liberal formula "the 
broad spread of ownershi�' bound to strike us as no les s  cyn ical than 
the formula "Enterprise Owned by the People" (VEB) in the G.D.R? The 
ser ious problem lies perhaps not in property but in the propertyle s s  
fun c t i onary who s i t s  a t  the leve r s  o f  power a n d  t r an s f o r m s  en t i r e  
popula t i on s  i n t o  t e c hnolog i z ed c omponen t s ;  t his , t o o ,  i s  c e r t a inly 
another aspect of the problem of the exploitat ion of the earth and of 
the human be ing. 
I f  t h i s  d e c a y  or t h e s e  i n f i rm i t i e s  o f  good s and prope r t y  c an b e  
a c c e p t e d  a s  a ch allen ge , then the h i s t o r i c al r ole o f  c ap i t al i s m  and 
technological civilization--the development of resources s o  that they 
s u f f i c e  to m e e t  the n e e d s  of all- - c ould be l i f t e d  to a h i gh e r  level. 
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I t  i s  now t i m e  t o  el i m in a t e  t h e  d anger o f  a fur t h e r  d e s t ru c t ive ex­
plo i t a t i o n  b y  red i s t r i but i n g  the available resources more equitably. 
Thi s ,  together w i th a ree s tablishment o f  prior i t ie s ,  would a s s i s t  the 
protec t i on and cont inuat i on of these resource s. 
F o r  t h e  church e s  and C h r i s t i an c on g r e ga t i on s , p r a c t i c a l  t a s ks 
c ould b e  t o  neut rali z e  t h e  lo s s  o f  i d e n t i t y b y  a g a i n  i n  i. d e ri t i t y in 
. 
. 
the area of c ommunicat ion. Church and pari sh � s . a'n iiltegral factor in 
t h e  cult ural f i eld t b o  ( le ave t h e  church in t h e  v i lla ge!) ; congrega­
t ion :a s a h o;u s e  w i th an open d o o r  in who s e  r o o m s  pe o ple c a n  feel a t  
home , and which can provide protect ion again s t  fragmentation because 
it has a uni tary and wholi s t ic vis ion of li fe .  
Great care must be taken to ensure that this  church model o f  the 
"cong r e g a t i on for all" i s  n o t  m i s u s e d  by b e ing t u rn e d  i n t o  a "u s e ful 
idiot" to conceal and make up for the wounds inflic ted by the techno­
cra t i c  indus t rial c ivili zat ion, or again, that the funct ion a s s igned 
t o  i t  in L a t e  C a p i t al i s m  i s  n o t  t h a t  o f  t u rn in g  t h e  "d i s t re s s  o f  
unemploym e n t "  i n t o  t h e  "v i r t u e  o f  c re a t iv i t y . "  I n  t h e  y e a r s  and 
d e c a d e s  o f  t h e  " s o c i e t y  o f  t ran s i t i on , "  i t  w ill b e  i m p o r t an t ,  in a 
"s trategy o f  lim i ted conflict" to maintain the opt i on o f  an alterna­
t ive l i f e s t yle and t o  i n i t i a t e  e d u c a t ional proces se s  for the human­
iz ing even of the urban biosphere (urban d i s trict work, etc . ) .  
II . IDEOLOGICAL PROBLEMS OF COEXISTENCE AND COOPERATION 
1.  Chr i s t ian Faith in Relat ion t o  Ideology 
a )  Misunderstand ings of the Marxist  crit ique of religion 
1 .  Science and technology render God superfluous 
Faith in one God as presented in the b iblical account of creat ion 
i s  incompat ible w i th sc ien t i fic knowledge o f  the universe,  the earth, 
and humanity,  s ince the s c ient ific decoding o f  the laws operat ive in 
society,  his tory, and nature and the ir prac t ical applicat i on by human­
ity,  adm ini s tering the world on i t s  own respons ib ili ty,  leave s no room 
and no role f o r  a God a s  a p r i n c i ple f o r  expla in i n g  t h e  w o rld , a s  
f i r s t  cause,  providence , and deputy for the ·unknown. 
To this we have to reply: The methodological a theism pract iced 
in all s c i enc e s  t od a y  t o  t h e  exclu s i on o f  e v e ry "God o f  t h e  g a p s "  i s  
t o  b e  a c c e p t e d  a n d  approve d w i t hout  quali f i c a t i on .  B u t  w e  a r e  n o t 
en t i t led t o  t u rn a m e t h o d olo g i cal p r o g ra m  i n t o  an a b s olut e  d ogma 
des igned also to exclude axioma t i c ally as supe r fluou s t h e  C h r i s t i an 
fa ith in God in Jesus Christ. The Chr i s t i an community which worships 
God as i t s  Crea tor i s  forb idden to idolize or demonize the world or to 
d i v i n i z e  o r  d e s p i s e  human i t y .  S c i e n c e  d o e s  n o t  c ompel u s  t o  
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d� s b e l i e ve i n  G o d - - n o r  d o e s  f a i t h i n  G o d  � e q u i r e  u s  t o  b e  
unscient i fic . 
2. God as a project ion o f  unsatis fied human needs 
In the foots teps of Feuerbach, Marx and Enge l s  de fined religion 
a s  t h e  " i m a g i n a t i ve image in human m ind s o f  t h o s e  e x t e rnal for c e s  
wh ich dominate the ir dail:y l i fe"; a s  a "solemn complementat ion" and 
mora l justi ficat ion of the exis t ing world an� as a ps�udo-comfort i t  
i s  "opium o f  the peop le." 
To t h i s  w e  have to re ply : Th e God o f  the B i b l e ,  who a p p e a r s  i n  
the Old Tes tament a s  champion and friend o f  the poor and needy and in 
the New Te stament as Je sus •ho i s  Chr i s t ,  in solidarity w i th the lowly . .  . . � 
an� the ou t c a s t s  o f  s o c i e t y ,  end s on t h e  g a llow s ,  i p  n o t  t h e  G o d  o f  
wi shful human thinking, o f  human longings and ' fears. On the c ont rary, 
God i s  the God who n o t  on l y  c a lls in que s t i on bu t ,  in the d e e pe s t  
sense of the word , also  "cancels" out a ll the p�ctures and concepts o f  
God dream t up by us human be ings. With Karl B�rth, therefore , we hold 
t h a t  confe s s i on o f  f a i t h i n  t h e  c ruc i f i e d  and r i s en J e s u s  a s  t h e  
Christ  i s  the ab solute di fference which marks o � f  Christ ian faith from 
· ev.e ry r e l i g i ou s  f a i t h  in God , i . e . , from t h a t  reli g i on to t h e  c r i t i ­
c i sm of which Feuerbach, Marx, Engels , and Freud have made fundamental 
contribut ions to be re spected and valued even by us Christ ians.  
The fact that the Marxist crit ique viewed religion 
on ly as an "expre s s ion of need" and not als o  as a "protest  aga inst the 
real need and dis tres s , "  and thus fai led t o  d i fferentiate sufficiently 
between opium and "sa l t  and l i ght"- -between an other-worldly b ourgeoi s  
re l i g i on and t h e  w o r l d-o r i e n t e d  m e s s a ge o f  t h e  k ingdom o f  God - - i s  
certainly to be explained by the centuries-long "Constant in ian d i s tor­
t i on" o f  the Ch r i s t i an m e s s a g e .  Th i s  ve r s i on h a s  un f o r t un a t ely r e -
. m a i n e d  t h e  preva l e n t  one i n  h i s t ory down t o  our o w n  d ay :  f r o m  t h e  
"Ho ly Roman Empire" down to the "Chri s t ian Part ies" of the pres ent day 
and t o  the unholy a l l iance between the Vat ican and the Reagan adminis ­
trat i on !  The Marxi s t  interes t  i n  the critique of religion i s  intere s t  
i n  r e vo lut ionary change.  When Chri s t i an i t y no longer s t an d s  in t h e  
w a y  o f  t h i s  change b u t  even b e c o m e s  the avant garde o f  change , t h e n  
the c r i t ique o f  re l i g i on t u r n s  in t o  an i n t e re s t  i n  C hr i s t i an i t y .  
Konrad Farner a s ks:  " I f  Chri s t i an s  c a n  e ven b e  c oun t e d  among t h e  
avant garde of communism,  what happens then t o  the Marxist  crit ique o f  
rc Higion ? "34 
b) Gospe l and Ideology 
1 .  The relat ivi ty of ideology 
In the l ight o f  the G o s pe l ,  every i d e ology i s  s e e n  a s  a p i c t u r e  
o f  t h e  w o r l d  and s o c i e t y ,  b u t  n o t  a s  a d o c t r ine o f  s a l va t i on .  Th i s  
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brings out clearly the relat ive character o f  every ideology, including 
t h e  s o c i al i s t  i d e ology. Bu t r e la t iv i ty d o e s  n o t  s ign i fy t h a t  the 
ideology mus t  be erad icated or fought again s t ; it means the relat ive 
c on f i r ma t i on o f  t h e  i d e ol o gy a t  a d i f fe r en t leve l ,  w i th o u t  s av ing 
c h a r a c t e r  o r  s aving cla i m ,  i . e . , at  a relat ive w o rldly level. "The 
Gospel does not jealously erase ideology as if it were a rival force 
b u t  on t h e  c on t r a ry s e t s  t h e  b e l i ever fre e , in t h e  w ay _he o r d e r s  h i s  
life and accepts h i s  re,spons ib i{i ty for . the �orld,  t o  �oo�erate don­
s truct ively and c r i t ically w ithin the framework of an ideology which 
i s  focus sed on a to tal poli t ical concept ion o f  society."35 
2. Humility as cond it ion for the attainment of truth 
Every powerful ideology tend s ,  o f  cours e ,  to become exclus ive and 
threatens to violate the d igni ty and right of the individual by doc­
t r inaire mili tancy. Unfortunately ,  church h i s t ory has more than i t s  
f a i r  s h a r e  o f  a p p a l l i n g  e x a m p l e s  o f  chu r ch m il i t an cy and C h r i s t i an 
fana t i c i s m .  Only i f  w e  a r e  a w a r e  o f  t h i s  b u r den o f  gu i l t  a n d  are 
deeply ashamed and pen itent at the way the Gospel has been perverted 
i n t o  an i d e olog i c a l  w e apon in t h e  s e rv i c e  o f  p o w e r ,  a r e  we e n t i t led 
t oday , in respec t  of the soc ialis t  ideology, t o  point t o  the danger of 
an i d e olo g i c al d o gma t i s m  and the e f fe c t s  o f  s u c h  d o gm a t i s m  in t h e  
S talin i s t  era , for example. 
In t h e  l i g h t  o f  e xp e r i enc e s  on b o t h  s i d e s ,  f a i th w ill l i m i t  
ideologie s t o  the degree tha t they are humanly neces sary and tolera­
ble ; it w ill protect them from their own tendency to swell into doc­
t r in e s  o f  s alva t i on and j u s t i f i c a t i o n  b y  k e e p i n g  t h e m  s t r i c t ly t o  
t h e i r  t rue s i gn i f i c a n c e  a s  p o w e r ful a i d s  t o  r a t i onal , s o c i al ,  and 
s c i e n t i f i c  r e s e a r ch.  Bu t fa i th ,  t o o ,  i s  n o t  t o  m i s t ake i t s el f  for a 
h i gher form o f  human i ty ,  s ince this would inevitably lead t o  d i s crimi­
nat ion agains t  athe i s t s  or Marx i s t s  both in theory and pract ice. The 
beli ever can only be s aved from s inful pride by the Pauline axiom that 
the human be ing is "by nature" incapable of believing in God ,  i.e. , is 
an "a th e i s t , "  t h a t  h e r / h i s  f a i t h  i s  b orn of t h e  Holy S p i r i t  "ub i e t  
�!��£ !i!�!!! � s t  ���t (CA A r t .  V ) .  "The human b e in g  i s  n o t  l i f t e d  b y  
fa i t h t o  a n e w  qu a l i t y  b u t  e n t e r s  in t o  a n e w  r e la t i on s h i p  t o  G o d  and 
t o  o t h e r  human b e in g s ,  a r e la t i on s h i p  o f  fa i th and t ru s t  w h i c h  ex­
cludes d i s cr im inat i on agains t  the unbeliever."36 
2. Criteria o f  Coex i s tence and Cooperat ion 
a )  From " t ogethernes s "  t o  "mutual concern"? 
1 .  The soc ial relevance o f  j u s t i f icat i on by fai th 
In the secular world o f  today, the "works righteousnes s'' rejected 
by t h e  Re f o rm e r s  t a ke s t h e  form o f  a re l i g i on o f  a c h ievement. 
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Jus t i f i c a t ion , on the c o n t r a ry , m e an s  t h a t  l i f e ' s  ult i m a t e  s i gn i f i ­
cance i s· given t o  the human b e ing by gr a c e : w e  a r e  a c c e p t e d  b y  God 
be fore a 11 our own works and ach i evemen t s .  I n  c o n s e qu e n c e  o f  t h i s ,  
approval by society takes on a different value and s igni ficance. The 
j u s t i fied per s on i s  h i m s el f  s e t  free t o  w o rk f o r  r e c on c il i a t i on b e ­
tween individuals and group s .  C o o p e r a t ion in s o c i e ty t h e re fore en­
tails more than "caritas" (relief work) ; i t  also include s  the changing 
of s o c i al s t ru c tu r e s  ("love in the s t ru c t ure s , "  Geneva , 1 9 6 6!). In 
the freedom o f  t h e  j u s t i f i e d  p e r s on ( g iven s ola grat i a ) ,  Chr i s t i a n s  
a r e  e a ger t o  c o o p e r a t e  w i t h  all o th e r s  i n  t h e  s o c ial a n d  poli t i c al 
field . 
2. The Church in Sociali sm 
Despi te ideological non-coexis tenc e ,  there fore , pos s ib ili t i e s  of 
practi cal cooperat ion exi st between Chri s t ians and Marxi s t s ; in work 
for peace,  j u s t ice,  and soc ial equali ty , for example. Ne i ther "inner 
emigrat ion" nor opportunist  conformity is compat ible w i th the "freedom 
of a Ch r i s t i a n . "  I a d o p t  GUn t e r  Kru s ch e ' s  d e f i n i t i on o f  t h e  formula 
"the Church in Soc ialism": 
We a c c e p t  the s o c i al s i t uat i on shaped by s o c i ali s m  a s  t h e  
area assigned to us b y  God for the practice of our disc iple­
s h i p o f  Chr i s t ,  a s  m i s s i on f i eld and oppor tun i ty t o  s e rve.  
Our h o r i z on is  n o t  lim i t ed to  ours elve s as  Church ; it  also 
includes the society in which we live a s  under the gracious 
rule of J e s u s  Ch r i s t .  Th i s  eli m ina t e s  f e a r s  and g i v e s  a 
large fre e d o m : w e  are l i b e r a t e d  t o  t a ke the n a r r o w  w ay 
between opposit ion and opp o r t un i s m ,  b e t w e e n  rebell i on and 
c on form i t y ,  be t w e e n  a t o t al No and a t o t al Ye s ,  in our 
s o c i e t y , t h e  w ay b e t w een false dependen c i e s  and t h e r e f o re 
the way o f  crit ical solidarity and adult co- responsibility. 
We are det ermined to be the Church within Soc ialism but we 
also remain the Church with in Sociali sm,  in other word s ,  a 
dist inct ive ent ity which is not s imply reducible t o  social 
terms and expectat ions."3 7  
Krusche has powerful arguments i n  his favor over aga ins t the view 
wh i ch s t ill at tracts many supporter s ,  namely , the definit ion o f  the 
rela t i on s h i p  be tween Ch r i s t ian f a i th and Marxist ideology as "ant i­
the t i c a l "  and the c o r r e s p on d ing call for a " t o t al c on f r on t a t i o n  b e ­
tween Church and Soc iali st State." For example , w e  are not ent itled 
to mis take Christ ianity and Marxism-Leninism for ideology and ant i­
reli g i o n ;  they are to be  rela t e d  to the m u t ual " t he or i e s  of s o c i al 
action." Above all, however,  Krusche d i s t ingui shes between "socialism 
as soc ial reali ty" and "soc iali sm as ideology ,"  by view ing them both 
"sub spec ie ae !�.E.�!!�!· " 
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I d e ology a s  th e o f f i c ial interpretati on o f  the h i sto r i cal 
s oc i al s i tua t i o n ,  a s  e c onom i c  and p o l i t i c al strategy , a s  
ethical goal and humanistic signi ficance , while i t  i s  cer­
tainly a dec i s ive factor in social reality i s  certainly not 
the only one. Social and political changes also change the 
i d e ology.  Any one who h a s  learned to u s e  the m e tho d s  o f  
hi stor ical criticism will also b e  able to see the ideology 
o f  M a rx i s m - Le n i n i s m in its h i sto r i c a l  r e lat i v i ty and i t s  
h i s to r i cal change a b i l ity.  An d anyone w h o  h a s  l e a r n e d  t o  
think e s chatologi cal�S will be  even les s  inclined t o  believe in its immutab ility. 
Kru s ch e  als o v i e w s  S o c i al i s m  in the l i ght o f  the "prom i s e  o f  
!!!�lo!!!" utte r e d  by the "Lord who i s  at work in h i s tory" and can 
there fore take a di fferent view of it than that o f  Socialism itself. 
He s e e s  i t ,  in oth e r  w o rd s ,  " a s  an o p e n  s y st e m  in an open h i s to ry , "  
"open t o  the futu re o f  th e k ingdom o f  God . "  Kru s ch e  s e e s  n o  r e a s on ,  
the r e f o r e , to let h i m s elf b e  forc e d  into "fals e alt e rnative s to So­
c iali sm" or to be  mesmeri zed by its "eschatological pa s s ion." 
Pr e c i s e ly b e c a u s e  we know that we o u r s e lv e s  are unable to 
c r e ate the n e w  w o rld and d o  not need to d o  s o ,  we a r e  a b le 
w i th rea s onable h o p e  to h e lp to a dvance s o c i e ty along the 
way which has been po inted out by the basic human impulse o f  
s o c i ali s m .  B u t ,  know ing a s  w e  d o  o f  the e s c hatolo g i c a l  
d i f f e r e n c e  b e t w e e n  t h e  k ingdom o f  God a n d  t h e  cla s s le s s  
s o c i ety , w e  a r e  p r e s e rved b oth from letting o u r s e lv e s  b e  
paraly z e d  by the inev itable e xp e r i ences of disapp��ntment 
and from mistaking the penultimate for the ultimate. 
3 .  Limits to Cooperation 
Even in the que stion of the limits to cooperation, we must guard 
a g a i n s t  d o c t r i na i re and su p e r f i c ial glo b a l  d i f fe re n t i a t i on s .  The 
b oun d a ry line b e tw e en C h r i s t i an fa ith and M a rx i s t  i d e ology i s  not 
automatically determined by the ideology a s  such or by atheism. That 
would be to put the clock back to the pre-Marxi st discuss ion in which 
the very question posed by Marxi sm was evaded,  namely ,  the problem of 
the future of humanity in a just s oci ety. Nor does the boundary line 
l ie even in an ant i - r e l i g i ou s  propaganda or in h o s ti le c am p a i gn s  or 
admini strative measures against  the institutional church or individual 
Ch r i s tians  and c on g r e g at i on s .  F o r  th e Ch r i s t i a n ,  the boundary line 
undoubtedly l i e s  at th e po int w h e r e , in a s p e c i f i c  c a s e  when a c on­
crete decis ion is required of him/her, she/he is expected to acclaim 
unc ond i t i on ally the i d e olo g i c al p r i n c i ple s o f  s o c i e ty. But even in 
such con flictual and boundary s ituations , the Christian will pray for 
the s t r e n gth not to su c cumb to the tempta t i on to th ink in b la c k  and 
wh ite , £riend and foe , categories ,  and so not to let herself/him self 
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become discouraged or emb ittered or seduced into con form i ty and sub­
mi ss ion . 
b )  New Development s  in Cuba 
As reported in the SUddeut sche Zei tung on February 24, 1986, 181  
d e le ga t e s  a s s embled f o r  a n a t i onal church c on fe r e n c e  f o r  t h e  f i r s t  
t i m e  under t h e  c ommun i s t  Ca s t r o  r e g i m e  and de cla r e d  t h e m s e lve s i n  
favor o f  cont inuing the dialogue w i th the Castro regime already in i­
tiated by the Catholic Bi shops in 1 985. According to the dec i s i ons of 
t h i s  c on ference in Ha van a ,  the purp o s e  of t h i s  d i alogue is " t o  m ake 
evan geli z a t i on w i t h  m i s s i on a ry b oldne s s  p o s s ible i n  t h e  s o c i ali s t  
s o c i e t y ,  t o  s e cu r e  t h e  r i gh t s  o f  a ll c i t i z en s  i rr e s p e c t ive o f  t h e i r  
i d e ology , and t o  elim ina t e  f o reve r all forms o f  d i s c r i m in a t i o n  and 
int imidat ion" (Ibid,  p. 9) .  As papal envoy, Card inal Eduardo Pironio 
presided over the con ference and communicated t o  delegates Pope John 
Paul I I ' s  �greement t o  t h i s  d i alogue and t o  t h e  e f f o r t  t o  a ch ieve 
agreement and conciliat ion w i th the Ca s t ro regime. 
Be s ide s thi s ,  Fidel Cast ro has d i scussed religious ques t ions w i th 
the Braz ilian Dominican Fre i Be tto in a series of conversat ions. The 
re sultant b o ok , �!_d e! !�� Re!ig i on , r a p i d ly b e c ame a b e s t - s elle r i n  
Cuba and more than a million copies o f  it have already been s old. 
Accord ing to a review in the Neue ZUrcher Zeitung (weekend edi­
t i on of March 8-9 , 1 9 8 6 ) ,  one o f  the main theme s of the book i s  
. Cas tro' s attempt to .establish parallels  and c o r r e s ponden c e s  b e t we e n  
the Chr i s t i an reli g i on a n d  t h e  M a rx i s t  r e volu t i on.  "The d e c i s ive 
fac t o r in a revolut i on , "  h e  s ay s ,  " i s  m o r al i t y . "  M o s t  of the Ten 
Commandments corre sponded with the moral demands of the Cuban revolu­
t i on.  The command t o  love one ' s  n e i ghbor i s  appl i e d  a n d  e m b o d i e d  
extremely concretely i n  the equality, fraternity,  and solidarity de­
manded by s o c i a l i s m ,  and above all in the i n t e rn a t i onal i s t  s p i r i t .  
F inally , t h e  revolu t i on e ven per forms miracle s :  '�hri s t  multiplied 
the loaves and fishes in order to feed the people. What we want to do 
by revolu t i on and s o c i a l i s m  i s  exa c t ly t h e  s am e :  t o  m ul t i ply t h e  
loave s a n d  f i s h e s  in o r d e r  t o  feed the pe ople , t o  mult i ply s ch o ols , 
teachers ,  hospitals and doctors , t o  mult iply factorie s ,  farm s ,  j ob s ,  
t o  mult i ply t h e  o u t p u t  o f  indu s t ry and agr i culture , t o  mult i ply r e ­
search institutes and research programs" (loc. c i t . ,  p. 7 ) .  
Ch r i s t ianity and Marxism-Leninism are at one in the ir repud iat ion 
o f  s e l f i shne s s  and g r e e d ; C a s t ro pra i s ed the cha r i t able w o r k s  p e r ­
formed o ften under the leadership of Catholic s i s ters ("I have always 
p o in t e d to the a t t i t ude of t h e s e  nuns as a m o d e l  for c om m un i s t s " ) .  
Castro compare s revolutionaries and Communists  who d i e  for thei r  cause 
wi th the Christ ian martyrs. "The religious martyr of ye s terday was 
made of the same s t u f f  a s  t h e  revolu t ionary hero of t o d a y . "  And 
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a g a i n : "The c ommun i s t  move m e n t  h a s  a le g i on o f  m a r t y r s  in i t s  c a m ­
paign for soc ial just ice ; like the first Chr i s t ian s ,  they have every­
where been the vi ct ims of appalling vili ficat ion and brutal repres­
s i on" (!££.:.. £i t . ) .  
However s trongly Castro emphas izes the parallel be tween religious 
fai th and revolutionary fa ith,  he avoids any a t t empt to t ruckle to the 
Church as a religious ins t i tut ion. Indeed , he pillories the h i stori­
c al s i n s  o f  C a tholi c i s m and u s e s  t h e m  to j u s t i fy the Cuban r e volu­
t ion' s hos t ility to religion. Thi s  was why in the pas t  Catholic s  had 
been refused adm i s s ion to the Commun i s t  Party;  certainly not because 
they were believers,  but as potent ial counter-revolut ionaries.  Even 
today the condit ions are not yet ripe for the adm i s s ion of Catholics 
to  party membership. '�t presen t ,  we are at the s tage of  coexistence 
and mutual respect between the Party and the churches." Thi s  coexis­
tence and mutual respect includes the recogn i t ion of religious liberty 
a s  an in ali enable human r i gh t .  ("We con s i d e r  t h a t  one mu s t  r e s p e c t  
the righ t s  of  cit izens to  the ir beliefs j u s t  as one must respect their 
h e a lt h ,  li fe , li b e r t y ,  and all o t h e r  r igh t s - - t h a t  t h e  r i g h t  of an 
ind ivid ual t o  h i s  ph ilo s oph i c  th ough t and reli g i ou s  bel i e f s  i s  an 
inali enable r i gh t . ") 
c )  The freedom of the unprejud iced approach 
Poss ibili t ies  of coexistence and even of cooperat ion emerge when­
ever an und o gm a t i c  vi e w  o f  t h i n g s  p r e va ils b o t h  in C h r i s t i an i t y  and 
M a rx i s m . No t ing , for example , t h a t  M a rx i s m  i s  n o t  i n t e re s t e d  in 
specula t ive ques t ions s ince i t s  aim is to be a science of humani ty and 
i t s  h i s tory, not a total world-view, the I talian Lucio Lombardo-Rad ice 
concluded that sc ient i fic soc iali sm is "a lai c i s t  doct r ine" which does 
n o t  le ad to "any un i ve r s al ph ilo s ophy" and i s  t h e r e fore c o m p a t i ble 
w i th "several worldviews." The corollary of this i s  "complete liberty 
o f  o p i n i on ,  t h e  la i c i t y  of t h e  S t a t e ,  f r e e d o m  of knowle d g e  and c on­
s c ience . "40 
The Hu ngar i an J. Poor also d e cla red h i m s elf in favor of k e e p ing 
an open mind on que s t ions wh ich cannot be answered apod i c t ically. In 
his view, these include the important ques t ion as to  whether there is 
a connect ion be tween alienat ion and religion or the Chri s t ian faith. 
In P o o r ' s  view , " t h e r e  can b e  no a g r e e d  an s w e r  t o  t h i s  que s t ion a t  
present." "But we- -Marxi s t s  a n d  Ch r i s t i an s - - c on s i d e r  i t  s t ill more 
i m p o r t a n t  t h a t  t h e r e  is a c ommon c on c e rn to put an end to s o c i al 
i n e q u al i t y. I t  w i ll then e m e rge clea rly w h e r e  t h i s  conque s t  o f  in­
equality leads in connect ion with religion or the Christ ian faith.'.41 
When Marxism re fuses to make atheism a dogma,  i t  can quite calmly 
le a ve t o  t h e  f u t u r e  t h e  a n s w e r  t o  t he que s t i o n  o f  God.  The S w i s s ,  
Konrad Farner,  s tates for example : "My own view i s  that no answer is 
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ye t possi ble t o  th is quest i on t o d ay ;  i t  w i ll only b e  possible i n  t h e  
classless communist soc iety."42 The quest ion o f  God could certainly 
then "even become the most interest ing and inescapable basic theme of 
a so c i e t y largely relieved of m a t e r i al n e e d . "4 3  For even i f  the 
qu � s t ion o f  God is t h e  "cen t r al d i f ference" b e t w e e n  C h r i s t i a n s  and 
Marxists, it · is st ill not the ult imate d i fference,  for the Chri s t i an 
like the Marxist  can be mistaken. "Anyone who does theology must at  
least rec kon w i th t he possi b ili ty that f a i t h  i s  a m i st ake"- - th i s  
st a t ement by D o r o t h e e  S Hlle i s  c i t ed approv i n gly b y  Farne r ,  b u t  he 
reve rses i t  and appl i e s  it to h i mse l f :  "E a c h  o f  u s ,  t h e r e f o r e , t h e  
Ch r i st i an a n d  the M a r x i st , must w o rk for t h e  e s t ab l i sh m e n t  o f  t h e  
Communist society, and then learn , one way or the other, whether they 
are just i fied.'r44 The communist soc iety as proof of God's existence?! 
What a challenge for bourgeois Christ ian ity! 
I l l . CONCLUSIONS AND CONCLUS ION 
After what has already been said,  we are forced to  conclude that 
Chr istian i t y  and M a rx i sm a r e  c e r t a i nly n o t  as far apa r t  f r o m  one 
another as their "t;eal distortions" (W.Z.) in  East and West would seem 
to suggest. While no d irect convergences exist certainly , there are 
favorable cond i t ions for som e t h ing of a "pro - e x i s t e n c e  in d i al o gu e "  
( W. Z . )  b o t h  on the b a s i s  o f  the c r i t i qu e  o f  rel i g i on a n d  i n  v i e w  o f  
t h e  v i e w  t aken o f  freedom and m a t t e r. The "k ingdom o f  f r e e d o m "  and 
.· the "classless socie ty" o f  Marxism are certainly not altogether unre­
lated to the "kingdom of God" of Christ iani ty. The connec t ing point 
may p e rh a ps be in the " t ru t h  w h i ch m ust b e  done" and wh i ch t h e r e i n  
"makes u s  free" ( Jn. 8 : 3 2) .  
Mat ter as act ive self-transcendence 
E. Bloch ' s  "w a rm t h-g iving" m a t e r i alism looks t o  the k in g d o m  o f  
freedom f o r  t h e  full ri chness o f  unal i e n a t e d  human e x i s t e n c e .  Th i s  
hope is based on "mat ter" as a princ iple--derived from "�ater" (Latin,  
mother)--and indeed as world-mot h e r  and inexhaust ible "w o rld w o m b . "  
Con c e aled w i th i n  t h is "m a t t e r" a s  such i s  the k ingdom o f · f r e e d o m  i n  
the f o r m  o f  a n o t  y e t  a c h ieved g o a l ,  a g o a l  st i ll t o  be r e a li z e d ,  a 
really possible goal,  e n t rust ed t o  human i t y ,  as an "unc om ple t e d  e n ­
t e le chy." I f  m a t t e r  i s  p r e gnant w i th t h is fulln e s s  f o r  t h e  f u t u r e , 
then i t  is not the opposi te of mind , not limited,  there fore , in prin­
ciple , to what is raw and uncouth,  otherwise even the dialect ical leap 
from the body to c onsc i ousness w ould be un i n t ell i g ible.  " I n  o r d e r ,  
above all, to comprehend many other qualitat ive leaps in the material 
developmen t ,  i t  i s  obvi ously essen t i al t o  b roaden the c o n c e p t  o f  
28 
matter wh ich does not merely cas t · o ff mechan ical eggshells but dis­
c ove r s  and c omprehend s wh a t  has to c oun t as  m a t e r i al all t h e  m o re 
after th i s  cast ing off." Indeed , by the "d ialectic as such, "  a s  pulse 
o f  l i f e ,  an even m o r e  rad i c al expan s i on o f  t h e  c o n c e p t  o f  m a t t e r 
becomes pos s ible , one which i s  not merely emp irical but really specu­
lat ive . "45 
Th i s  c on c e p t  o f  m a t t e r i s  far r e m oved f r o m  t h a t  "m o s t  t r iv ial 
replay o f  shallow rat i onalism" of a BUcher or Moles chot t ,  which Engels 
himself had already cast igated as a dead materialism. Genuine Marxist 
materialism,  there fore , i s  anything but a shallow bourgeoi s  material­
i s m ;  i t  i s  p e rm e a t e d  w i th a proph e t i c  and m e s s i an i c  s p i r i t .  Karl 
Rahner even goes s o  far as t o  interpret and affirm the "self- t ranscen­
dence" o f  m a t ter, as taught by d i alect ical materiali sm,  as an "active 
self- transcendence" rela ted to "ex i s t en c e  a s  s u c h , "  and t h e re f o r e  t o  
God and God's kingdom.46 Bloch himself, o f  cour s e ,  was not interes ted 
i n  t h i s  t h e olo g i c al i n t e r pre t a t i on o f  h i s  c o n c e p t  o f  m a t t e r ;  he w a s  
c ontent with a "transcending without t ranscendence." 
Community as brotherly and s i s terly solidari ty 
F o r  K. F a rne r ,  C ommun i s m  i s  "a s o c i al o r d e r  n o t  a w o rld v i ew . "  
As a soc ial order, however,  Communism can be j u s t i fied b y  world-views 
as d i fferent as athe i s t i c  Marxism and "the i s t ic" Chris t ian i ty. Farner 
urge s ,  therefore , the "de- ideologizat ion" of "the Marx i s t  ' s c ience of 
c ommun i s m "' in t h i s  r e s pe c t . 4 7  V i e w e d  in t h i s  l i gh t ,  "Commun i sm" 
could in fact be the "real utopia" common to both Marxism and Chris­
t iani ty. Wha t ,  for example , i s  the difference poli t ically be tween the 
kingdom of God which dawns in Jesus of Nazaret h  and the Marx i s t  king­
dom of freedom? To be sure , the kingdom of God is "not of thi s  world" 
(Jn. 1 8 : 3 6 ) ,  but i t  comes in this world and for this world , so that in 
i t  "r i gh t e ou s n e s s  d w e ll s "  ( I I  P e t .  3 : 1 3 )  and " s w o r d s  a-re b e a t en i n t o  
plo w s h a r e s "  ( M i c .  4 : 1 - 4 ) .  "Y ou kno w  t h a t  t h e  rule r s  o f  t h e  G en t i les 
lord i t  over them , and the ir grea t ones exercise authority over them, 
but it shall not be so among you, for whoever will be great among you 
shall be your servant and whoever will be first among you mus t  be your 
s lave" ( M t .  20 : 26 ) .  Th i s  i s  t h e  e t h i c  o f  a c ommun i t y free f r o m  d om­
inat i on ,  a soc ial ethic which has s ome affinity w i th the goal of the 
Commun i s t  Man i fe s t o :  "An as sociat ion in which the free development of 
each is the c ondi t i on for the free development o f  all." 
F o r  E. Bloch , t o o ,  t h e  c la s s le s s  s o c i e t y  w i ll n o t  ne c e s s a r i ly 
mean the end of religion. "The really metaphys i cal que s t i on pers i s t s  
l o n g e r  t h a n  t h e  m y tholo g i c al t r a n s c e n d e n t  a n s w e r s  w h i c h  h a v e  b een 
re turned t o  it in top churches." In fulfilled soc ialism in par t i cu­
lar , "the genuine , precious concerns which really suit us" w ill emerge 
" s t ron g e r  t ha n  ever" in pla c e  o f  t h e  " s h ab b i e s t  o f  all c o n c e rn s , the 
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a c qui s i t i ve m an i a , "  and w i t h . t h e m  " t h e  que s t i o n  o f  w h a t  i s  r e ally 
wrong in l i fe . "  In s o c i a l i s m ,  t o o ,  t h e r e  w ill t h e r e fore b e  a " r i gh t  
t o  community," a community wh ich i s  more than an "admin i s t rat ion of 
things ,"  a communi ty whi ch "takes very s eriously the d i fficult  que s ­
t ion o f  brotherhood. "48 
W i t h B l och and F a rne r ,  I t ake t h e  v i e w  t h a t  t h e r e  i s  no c h a n c e  
whatever o f  overcom ing materi a l i s t i c  rat ionalism b y  a n  immaterial- ­
inte l lectual ly-philosoph ic a l ,  religious - - rat ionalism within the t radi­
t iona l churches of whatever confes s ion. It coul d  perhaps be, howeve r ,  
that  th i s  s t ru c tu r a l  in s t i t u t i on a l  h o m e le s sn e s s  o f  t h e  n e w  i s  a .  
s t rength r a t h e r  than a w e akne s s  o f  wh a t  mu s t  come i f  our plane t  i s  
s t i l l  t o  r e t a i n  one l a s t  chance.  "In t h i s  w o rld on t he b r ink of  a 
mu l t iple apoca lypse (ecologically, m i l i t arily, econom ically, morally) ,  
del iverance certain ly does not l ie with the react ionary ' s tate smen' in 
Ea s t  and We s t ,  nor w i t h  t h e i r  helo t s  • . .  b u t  on l y  w i t h  t h e  la s t  
ph ilosophers who not only interpret h i s t ory but also want to t rans form 
it (as Luther once did),  whe ther these thinking trans formers be Marx­
i s t s ,  Ch r i s t i an s ,  M u s l i m s ,  S o c i a l i s t s ,  An a r ch i s t s ,  Cons e rva t iv e s , 
Mys t i c s ,  or Biometaphys icians.'.49 
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